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THE APOCALYPTIC TEACHING OF OUR LORD. 



By the Rev. Henry Kingman, 
Tien-tsin, China. 



The views expressed by Wendt, in his Lehre Jesu, Vol. I, which 
are substantially those of Weizsacker, Pfleiderer, and Weiffenbach, 
following the lead of Colani, furnish a convenient starting point for 
our present investigation. 

" In the apocalyptic discourse of Mark 13 appear two different and 
independent compositions, which are yet closely interwoven. In the 
separation of these two elements, following essentially the lead of 
Weiffenbach, we find that one is comprised in vss. 1-6, 9b-i3, 21-23, 
28-29, 32-37; the other in vss. 7~9a, 14-20, 24-27, 30-31" (p. 10). 
" Each of these compositions by itself presents a connection so closely 
articulated that one could not fail to perceive it in reading either 
account in separation from the other" (p. 12). "The evangelist, then, 
has here made use of two traditions of differing value. The first col- 
lection stands in close relation to these teachings of Jesus concerning 
the future which are preserved for us in another quite trustworthy 
source, both in respect of the content of the prophecies given to the 
disciples and in the characteristic that all prophecies serve not in any 
wise as a satisfaction of curiosity but only as a motive for watchful- 
ness." "We have also good ground for assuming that this collection 
actually transmits essentially true utterances of Jesus, and may thus 
hold Mark's source for this part of the discourse to have been a genuine 
apostolic tradition." 

"Concerning the second collection we must judge otherwise. Its 
expressions find their analogy not in the words elsewhere handed 
down to us from Jesus, but, both as respects word and thought, in the 
Jewish and Jewish-Christian apocalyptic literature. We may not then 
conclude that this small Jewish-Christian apocalypse comes from an 
authentic apostolic tradition. We are compelled to assume, rather, 
that Mark was persuaded to its incorporation with the other collec- 
tion of words handed down to him, because it passed current as repre- 
senting a genuine prophecy of Jesus. It is difficult to determine from 
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what time it had its origin. It is possible that it arose at the approach 
of the Jewish catastrophe at the close of the seventh decade. Possi- 
bly, however, it had already appeared in earlier times, and afterwards 
obtained a peculiar regard because its words were found to have been 
in agreement with the following events" (pp. 19, 20). 

Do the apocalyptic addresses of the gospels substantially represent 
the genuine utterances of our Lord, or are the portions singled out 
above to be regarded as interpolated additions from a Jewish or 
Jewish-Christian source, because out of harmony both with the spirit 
and form of the remainder of our Lord's utterances on these and 
kindred topics ? It will be our endeavor to show that they are in 
harmony with our Lord's thought and with his undisputed utterances, 
and that the theory expressed above is thus unnecessary and unsatis- 
factorv. 

For the sake of convenience we present in parallel columns the two 
collections of words, according to Wendt's division. 



FIRST COLLECTION. 

13 And as he went forth out of 
the temple one of his disciples 
saith unto him, Master, behold, 
what manner of stones and what 

2 manner of buildings! And Jesus 
said unto him, Seest thou these 
great buildings ? there shall not 
be left here one stone upon an- 
other, which shall not be thrown 
down. 

3 And as he sat on the mount of 
Olives over against the temple, 
Peter and James and John and 

4 Andrew asked him privately, Tell 
us, when shall these things be ? 
and what shall be the sign when 
these things are all about to be 

5 accomplished? And Jesus began 
to say unto them, Take heed that 

6 no man lead you astray. Many 
shall come in my name, saying, I 
am he ; and shall lead many astray. 

21 And then if any man shall say unto 
you, Lo, here is the Christ ; or, 

22 Lo, there; believe it not: for 
there shall arise false Christs and 
false prophets, and shall shew 
signs and wonders, that they may 
lead astray, if possible, the elect. 



SECOND COLLECTION. 

(The Small Jewish or Jewish-Christian 
Apocalyptic Discourse.) 

13 10 And the gospel must first be 
preached unto all the nations. 

7 And when ye shall hear of wars 
and rumors of wars, be not 
troubled : these things must needs 
come to pass ; but the end is not 

8 yet. For nation shall rise against 
nation, and kingdom against king- 
dom : there shall be earthquakes 
in divers places ; there shall be 
famines : these things are the be- 
ginning of travail. 

q But take ye heed to yourselves : 
1 4 But when ye see the abomina- 
tion of desolation standing where 
he ought not (let him that readeth 
understand), then let them that 
are in Judea flee unto the moun- 

15 tains: and let him that is on the 
housetop not go down, nor enter in, 
to take anything out of his house : 

16 and let him that is in the field not 

17 return back to take his cloke. But 
woe unto them that are with child 
and to them that give suck in those 

18 days ! And pray ye that it be not 
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FIRST COLLECTION. 

23 But take ye heed : behold, I have 

told you all things beforehand. 
9 For they shall deliver you up to 

councils ; and in synagogues shall 

ye be beaten ; and before gover- 
nors and kings shall ye stand for 

my sake, for a testimony unto 
10 them. And when they lead you 

to judgment, and deliver you up, 

be not anxious beforehand what 

ye shall speak : but whatsoever 

shall be given you in that hour, 

that speak ye : for it is not ye 

that speak, but the Holy Ghost. 

12 And brother shall deliver up 
brother to death, and the father 
his child ; and children shall 
rise up against parents, and 
ciuse them to be put to death. 

13 And ye shall be hated of all men 
for my name's sake : but he that 
endureth to the end, the same 
shall be saved. 

28 Now from the fig tree learn her 
parable : when her branch is now 
become tender, and putteth forth 
its leaves, ye know that the sum- 

29 mer is nigh ; even so ye also, when 
ye see these things coming to pass, 
know ye that he is nigh, even at 

32 the doors. But of that day or that 
hour knoweth no one, not even the 
angels in heaven, neither the Son, 

33 but the Father. Take ye heed, 
watch and pray : for ye know not 

34 when the time is. It is as when 
a man, sojourning in another 
country, having left his house, 
and given authority to his serv- 
ants, to each one his work, com- 
manded also the porter to watch. 

35 Watch therefore: for ye know not 
when the lord of the house cometh, 
whether at even, or at midnight, 
or at cockcrowing, or in the morn- 

36 ing ; lest coming suddenly he find 

37 you sleeping. And what I say unto 
you I say unto all, Watch. 

The division is certainly ingenious. It will be seen that the first 
collection confines itself exclusively to generalities, and makes no 



SECOND COLLECTION. 

19 in the winter. For those days 
shall be tribulation, such as there 
hath not been the like from the 
beginning of the creation which 
God created until now, and never 

20 shall be. And except the Lord 
had shortened the days, no flesh 
would have been saved : but for 
the elect's sake, whom he chose, 
he shortened the days. 

24 But in those days, after that trib- 
ulation, the sun shall be darkened, 
and the moon shall not give her 

25 light, and the stars shall be falling 
from heaven, and the powers that 
are in the heavens shall be shaken. 

26 And then shall they see the Son 
of man coming in clouds with 

27 great power and glory. And 
then shall he send forth the an- 
gels, and shall gather together his 
elect from the four winds, from 
the uttermost part of the earth 
to the uttermost part of heaven. 

30 Verily I say unto you, This gen- 
eration shall not pass away, until 
all these things be accomplished. 

31 Heaven and earth shall pass 
away : but my words shall not 
pass away. 
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endeavor to answer even in form the two separate points of the 
disciples' confused inquiry, — points of inquiry clearly distinguished 
by Matthew, and assumed by the narratives in Mark and Luke. That 
is, either as to the time of the destruction of the temple, or as to 
the signs attending Christ's coming and the end of the world. All 
recognition of these two separate inquiries, and all approach to the 
concrete or the specific in their answer, is relegated to the second col- 
lection. The teaching of this so-called later part consists of two main 
heads, corresponding to the objects of inquiry : 

(1) An approaching tribulation, near at hand. 

(2) A later coming of the Son of Man in clouds and glory, to con- 
duct a world ingathering of his people. 

Is it true that these utterances regarding two such tremendous 
epochs in the history of the kingdom of God find no analogy in 
words of our Lord spoken at other times ? Is there, in our Lord's 
undoubted speeches recorded elsewhere, no trace of convictions on 
this subject, whose existence in his mind would argue a probability of 
his alluding to them when questioned specifically on this very topic ? 
Are such concrete apocalyptic utterances so foreign to his thought and 
teaching as to make it intrinsically improbable that he would allude 
to events of such importance when asked categorically concerning 
them ? Did he have any views on these subjects which sprang from 
knowledge, and if he did, and if elsewhere he gave expression to them 
to other than his disciples, is it likely that he would studiously conceal 
them from his closest followers when these very views, elsewhere 
expressed, were the subject of discussion ? For in order to the main- 
tenance of Wendt's contention it would seem to be almost necessary 
that our Lord was either in willing ignorance of these coming cata- 
clysms, or that he consistently refused to make any deliverance 
regarding them. If he gave evidence both of knowledge of these 
coming crises, and of willingness to refer to them in concrete detail, 
there is ground for the strongest presumption that allusion to them 
would not be wholly wanting in this prolonged apocalyptic conversa- 
tion with his disciples. 

(1) Regarding an unparalleled tribulation to fall within the limits 
of an existing generation. We find other allusions as follows : 

Matt. 23:35, 36: Words addressed to the scribes, Pharisees and 
lawyers: •'.... that upon you mav come all the righteous blood 
shed on the earth .... Verily I sav unto you, All these things shall 
come upon this generation." 
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Luke 11:51 : " . . . . that the blood of all the prophets which 
was shed from the foundation of the world, may be required of this 
generation ; yea, I say unto you, it shall be required of this generation." 

Matt. 21:33-44: The parable of the destruction of the wicked 
husbandmen, concluding with the words, " The kingdom of God shall 
be taken away from you," etc. 

Luke 19:41 : Jesus "saw the city and wept over it, saying, The days 
shall come upon thee when thine enemies shall cast up a bank about 
thee, and compass thee round, and keep thee in on every side, and 
shall dash thee to the ground, and thy children within thee ; and they 
shall not leave in thee one stone upon another." 

Luke 23 : 28 : "Jesus said, Daughters of Jerusalem, weep not for me, 
but weep for yourselves, and for your children. For behold the days 
are coming, in which they shall say, Blessed are the barren and the 
wombs that never bare, and the breasts that never gave suck. Then 
shall they begin to say to the mountains, Fall on us ; and to the 
hills, Cover us." 

It is evident, thus, that our Lord knew of the impending destruction 
of the temple, of the incomparably bitter war that should attend it, and 
of the ruin of Jerusalem ; that he announced against the leaders of 
the nation impending woes that should be adequate to the punishment 
of the accumulated crimes of ages, and that he commiserated the 
women of Jerusalem for their enforced share in this approaching 
catastrophe ; and, further, that he clearly announced these sorrows as 
close at hand, and destined to smite the generation then upon the 
earth. 

With all this concreteness and explicitness of detail, both of knowl- 
edge and of declaration, it seems antecedently improbable that all 
trace of such knowledge and of the readiness to impart it should dis- 
appear when he was questioned by his followers for further informa- 
tion regarding one of these specific utterances. 

This probability is much increased when we inquire whether our 
Lord ever gave any intimation of his knowledge of his own share in 
the last things, or ever spoke definitely of the fact or the manner of his 
second appearance on the earth. We now inquire, therefore, whether 
there are found in our Lord's words any analogies to the passage in 
this "Jewish-Christian interpolation" which affirm 

(2) A coming of the Son of Man in clouds and glory, to conduct a 
world ingathering of his people by the angels. Such analogies we 
find, as follows : 
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John 5 : 27-29 : a specific declaration of his authority, as the Son 
of Man, to sit in judgment and to call forth righteous and wicked in a 
final resurrection. " The Father gave him authority to execute judg- 
ment because he is the Son of Man. The hour cometh, in which all 
that are in the tombs shall hear his voice, and shall come forth, .... 
unto the resurrection." 

Matt. 13:40, 41: "So shall it be in the end of the world. The 
Son of Man shall send forth his angels, and they shall gather out of 
his kingdom all things that cause stumbling, .... and shall cast 
them into the furnace of fire. Then shall the righteous shine forth as 
the sun in the kingdom of their Father." 

Matt. 19:28: "In the regeneration when the Son of Man shall sit 
on the throne of his glorv, ve also shall sit on twelve thrones." 

Matt. 25:31, 32: "But when the Son of Man shall come in his 
glory, and all the angels with him, then shall he sit on the throne of 
his glorv : and before him shall be gathered all the nations." 

Mark 8:38: "The Son of Man shall be ashamed of him, when he 
cometh in the glory of his Father, with the holv angels." 

Mark 14:62: "Ye shall see the Son of Man sitting at the right 
hand of power, and coming with the clouds of heaven." 

It would appear from the above that our Ford clearly made for 
himself the claim, at wide variance with current apocalyptic ideas, of 
authority to sit in judgment at the last day, and that he uttered 
the prophetic statement that he would in fact thus call forth all men to 
a resurrection of woe or blessedness. He explicitly and repeatedly 
affirmed that he would come to this earth a second time, attended by 
the angels, whom he would send out at his own bidding to garner in 
the just and cast out the wicked ; that the Son of Man would one 
day come in the clouds of heaven with power and great glory, and 
that all eyes should so behold him. 

It would be impossible to find more striking analogies than these, 
both of thought and expression, to the second part of this interpolated 
prophecy. 

Some of the characteristic phraseology of this discourse, how- 
ever, regarding the greatness of the tribulation and the signs that 
should accompany the day of the Lord, finds little analogy in other 
recorded words of the gospel narratives. Is it therefore necessary to 
conclude that such expressions are foreign to the thought of our Lord, 
and must have been introduced from some alien source of Jewish or 
Jewish-Christian apocalyptic writing ? So far from there being need 
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for any such hypothesis, the imagery made use of is chiefly that of the 
Old Testament, and could not but have risen spontaneously to our 
Lord's mind when his thought reached out to those coming crises of 
which its writers darkly prophesied. 

Compare thus : 

Isa. 13:9,10,13: " Behold, the day of the Lord cometh, . . . . For 
the stars of heaven and the constellations thereof shall not give their 
light : the sun shall be darkened in his going forth, and the moon 
shall not cause her light to shine. Therefore I will make the heavens 
to tremble, and the earth shall be shaken out of her place " 

Dan. 12:1: "At that time there shall be a time of trouble, such as 
never was since there was a nation even to that same time." 

Joel 2 : 10, 30, 31: "The earth quaketh before them ; the heavens 
tremble ; the sun and the moon are darkened, and the stars withdraw 
their shining." .... "And I will show wonders in the heaven and in 
the earth, blood, and fire, and pillars of smoke. The sun shall be 
turned into darkness and the moon into blood, before the great and 
terrible day of the Lord come." 

Amos 8:9: "And it shall come to pass in that day, saith the Lord 
God, that I will cause the sun to go down at noon, and I will darken 
the earth in the clear day." 

The dread prophecies of coming tribulation, and of the signs in the 
heavens that should herald the great day of the visitation of the Lord, 
are too often and too variously repeated in the book whose thought 
and imagery were our Lord's familiar possession to allow room for 
wonder that they should find a place in his thinking or in his speech. 

The foregoing examination has made plain the fact that most of 
the material of this interpolated section of the apocalyptic discourse 
recorded by Mark was the undoubted possession of our Lord's mind, 
both in substance and in form. It is natural, and to be expected, that 
it should find expression in any prolonged eschatological discourse, 
especially in one called forth by a sympathetic inquiry as to the very 
events with which this second and rejected collection concerns itself. 

We deem it therefore a fair conclusion that the theory advocated 
by Wendt and Weiffenbach is not made necessary by any surpassing 
difficulty in the natural assumption of the genuineness of the dis- 
course. 

It cannot be denied that the theory under discussion avoids a diffi- 
culty which is only too apparent in the claim for the unity of the 
apocalyptic addresses in their present form. The two collections of 
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words as arranged bv Wendt are clear, intelligible, and measurably 
connected in their thought. The discourse as it appears in Mark, on 
the other hand, concerns itself with two widely separated series of 
events, which are here blended in an all but inextricable confusion. 
This confusion, and the obscurity of thought to which it leads, form 
what is really the strongest argument in favor of a diverse origin for 
two or more of the constituent parts of the address. Such a hypothesis 
furnishes a ready explanation for the critical difficulties that lie upon 
the surface and challenge the attention even of the casual reader. If 
the discourse be a unity, how are we to account for the puzzling dis- 
locations and inconsequential juxtapositions of its thought ? Is there 
any more natural explanation than the one suggested, viz., that the 
confusion is the product of the unauthorized blending of two accounts, 
the one a genuine utterance of our Lord, the other an apocalyptic 
composition of later date and uncertain origin ? 

We have endeavored to show already that there is nothing in the 
material or form of the ideas of the discourse which is foreign to 
our Lord's thought. There is nothing incongruous or unnatural in 
holding that any one of its many sentences might have fallen from his 
lips. It remains to suggest — if there may be suggested — an explanation 
of the present form of the discourse as a whole which shall be in har- 
mony with the view that the entire collection represents a genuine utter- 
ance of our Lord. Such an explanation is readily afforded by the facts : 

(i) That the inquiry of the disciples was regarding two widely 
differing events, separated by unknown reaches of time. 

(2) That in current apocalyptic thought these two events were 
scarcely distinguished in time, and never widely separated. 

(3) That the disciples in their own thought confused and combined 
the two. 

(4) That even had our Lord's discourse been scientifically clear in its 
statements of temporal relations, the force of the disciples' precon- 
ceived ideas, and of the universal habit of current thought, would have 
been sufficient to account for the obscuring of temporal distinctions in 
the form in which the abbreviated discourse was handed down. 

(5) That in point of fact our Lord, in this as in many other matters, 
was not concerned to controvert popular misconceptions, or to place 
the events of which he spoke in their exact temporal adjustment, and 
that his phraseology was readily open to the superficial misunder- 
standing which, as at other times, he evidently expected and allowed. 

The following considerations appear to furnish the natural and 
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sufficient explanation of the critical and exegetical difficulties which the 
unmistakable confusion of the present form of the discourse presents. 

(1) The inquiry of the disciples was regarding two widely separated 
events. As Matthew states their question specifically, they replied to 
our Lord's prediction of the destruction of the temple with the query : 
" Tell us when shall these things be ? and what shall be the sign of thy 
coming, and of the consummation of the age ?" All three forms of 
the discourse, as recorded by the synoptists, make plain the fact that 
our Lord's reply took cognizance of these two plainly differing objects 
of their inquiry, — as to the woes to come upon the city of Jerusalem, 
and as to the end of the age and the coming in majesty of the Messiah. 

(2) In current apocalyptic thought these events were closely 
associated. The type of apocalyptic teaching regarding these asso- 
ciated events — to which the writers of the pseudepigrapha refer with 
varying degrees of clearness — is furnished in the book of Daniel. 
Later writers departed more or less widely from the detail of the 
Danielic arrangement of the last things, but all followed the general 
conception there set forth, — of an age of oppression and increasing 
tribulation, to be terminated by the sudden coming of Jehovah, or his 
Chosen One, in judgment, for the redemption of his people. The actual 
destruction of Jerusalem was often involved in this culminating distress, 
though in some cases it was only from an extremity of misery and 
danger, falling just short of the destruction of the city, that the Jewish 
nation were to be rescued by the descent of their King in vengeance. 

The familiar prophecies of Daniel represent, under a twofold 
imagery, the rise of a succession of hostile kingdoms, of which the last 
was to be most terrible of all and fiercest in its persecution of the 
saints. From this last kingdom was to arise the anti-Messiah. Of 
this culmination of evil and of tribulation Daniel says : "And he shall 
speak words against the Most High, and shall wear out the saints of 

the Most High And they shall be given into his hand until a 

time and times and half a time. But the judgment shall sit, and they 

shall take away his dominion And the kingdom and dominion 

.... shall be given to the people of the saints of the Most High" 
(Dan. 7: 25, 26, 27). It is the familiar picture of the new age follow- 
ing immediately upon the old age of increasing woe. 

Later we have more specific allusion to the same tribulation : "The 
people of the prince that shall come shall destroy the city and the 
sanctuary ; and his end shall be with a flood, and even unto the end of 
the war desolations are determined " (Dan. 9 : 26). It is alluded to later 
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in the following words : "At that time .... there shall be a time of 
trouble, such as never was since there was a nation even to that same 
time : and at that time thy people shall be delivered .... And manv of 
them that sleep in the dust of the earth shall awake" (Dan. 12:1, 2). 

The same idea had been plainly expressed, and rooted in popular 
thought, by Zechariah : "I will gather all nations against Jerusalem to 

battle; and the city shall be taken and half of the city shall go 

forth into captivity Then shall the Lord go forth and fight 

against those nations And the Lord my God shall come, and 

all the holy ones with thee And the Lord shall be king over 

all the earth " (Zech. 14 : 2, 3, 5, 9). 

This association of a growing series of disasters and oppressions, to 
culminate in a misery more bitter than all that had gone before, with 
an appearance of Jehovah — in the person or through the Messiah — 
to bring it to an end and usher in a new dispensation, was the common 
propertv of nearly all the apocalyptic writers, and of current thought. 
It was the common belief that the extremity of his people was to be 
the opportunity of the Messiah ; the time of the acutest need was to 
bring the long-delayed appearance of the Most High, and the begin- 
ning of the new age of a glorified Israel. 

Thus we read in the Assicmptio Mosis, a pseudepigraphic work fall- 
ing probably within the limits of our Lord's life, and expressing popular 
hopes with whose utterance he and his disciples must have been familiar : 

" What nation of the ungodly has ever had to endure anything 
equal to what has befallen us? .... Let us go into a cave .... and 
die there (chap. 10). And then will his (the Lord, the God of our 
fathers) kingdom appear throughout his whole creation. Then will the 
devil have an end, and sorrow will disappear along with him. For the 
heavenly one will rise up from his throne. And the earth will tremble, 
the sun will withhold its light, and the horns of the moon will be broken. 
For God the Most High will appear, and he will punish the Gentiles. 
Then wilt thou be happy, O Israel, and God will exalt thee. '' 

It is unnecessary to quote further extracts, which might be multi- 
plied almost indefinitely, to show how this conception of a culmina- 
ting ruin to be followed closely by the advent of Jehovah, or the Mes- 
siah, was rooted in the apocalyptic thought of our Lord's day. 

(3) The disciples in their own thought confused these two events. 
This is simply saying that the disciples shared the current religious 
conceptions of their age — and there needs no argument to confirm 
this statement. For them to have distinguished clearly between the 
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two epochs, of coming tribulation and of coming triumph over all 
enemies, would have been to have presented a spirituality of concep- 
tion and clearness of discrimination totally anomalous, unwarranted by 
anything we learn elsewhere of their mental processes. Edersheim has 
been at pains to argue that the disciples did not and could not have 
connected the destruction of Jerusalem with Jesus' own second coming, 
because they "could not have overlooked" the fact that in the very 
saying of his that gave rise to their inquiry (" Your house is left unto 
you desolate. For I say unto you that ye shall not see me henceforth, 
till ye shall say, Blessed is he that cometh in the name of the Lord ") 
Jesus had placed a period of indefinite length between the desolation 
of the house and their new welcome to him, making such an associa- 
tion of events in their minds impossible. 

Such impossibilities are, however, the commonest actualities in the 
lives of the disciples. It is evident that they did not have any such 
unprecedented discernment on this occasion, from the fact that at no 
time in their history did they appreciate the existence of " a period of 
indefinite length " before the restoration of the kingdom, but that even 
after his resurrection their inquiry still was, " Wilt thou at this time 
restore the kingdom unto Israel?" 

(4) It is only a corollary of the above to add that, even had our 
Lord's statement of the temporal relations been scientifically exact and 
clear, what we know of the unelasticity of the disciples' thought war- 
rants us in supposing that his language would still have been insuffi- 
cient to override in their minds the universal habit of current thought. 
When access to their intelligence was barred by preconceived ideas, in 
the atmosphere of which the disciples had grown up, no amount of 
explicitness of teaching seems to have been sufficient for their under- 
standing of Jesus' thought. His repeated statements of the coming 
shame and death were received by them with stolid unintelligence, up 
to the very hour of his death. Yet the belief in a victorious Messiah 
was not more deeply rooted in popular imagination than the univer- 
sal conviction that the final woe and the final vindication of the chosen 
people were to be conjoined in time. 

The undeniable fact of our Lord's death and passion made clear to 
the disciples their inadequate comprehension of his words regarding 
these events, but no such irrefutable explanation was ever vouchsafed 
to them concerning those other words as to the consummation of the 
age. It is natural, then, since the transmission of our Lord's discourses 
freely involved the presence of transpositions and elisions according 
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to the recollection or the didactic purpose of the recorder, that this 
address should not have retained the original clearness and logical 
coherence that might have been preserved for us had all its significance 
been understood by any of his hearers. 

(5) But in point of fact it is not probable that our Lord did speak 
with that categorical preciseness of definition in respect to the temporal 
relation of the different steps of this great progression of the last things 
which is to be found in the typical chiliastic discourse of our own day. 
Such was not his method of teaching, even in regard to matters that 
seem to us to have been of immediate spiritual consequence to his 
hearers. How much less in regard to matters on which he distinctly 
refused to speak with clearness, inquiry as to which brought out a 
rebuke of the disciples' curiosity, and in respect to which he even 
asserted the limitations of his own knowledge ! We may affirm without 
hesitation that it was not his desire to speak with clearness here. Of 
the general substance of coming events he spoke in terms whose sig- 
nificance was unmistakable. But any such definition, discrimination, 
or exact adjustment of the sequence or interrelation of these events, 
repeated with such insistence and precision as to controvert or override 
the preconceived ideas of those who listened, would have been opposed 
to the entire habit of his teaching. 

We conclude, therefore, that the discourse as found in the synop- 
tists represents a genuine utterance of our Lord : First, because of the 
harmony of its teaching with our Lord's thought, and second, because 
the objection based on the exegetical difficulties presented by its 
recorded form is abundantly met without recourse to the theory of a 
composite authorship. 1 

1 The notable differences between the apocalyptic portions of the gospels and 
those of pseudepigraphic literature may be reduced to two : (1) the greater simplicity 
and dignity of the gospel apocalyptic discourses (closely paralleled by the difference 
in this regard between the canonical and the apocryphal gospels); and (2) the 
position of dignity assumed by our Lord, as judge in his own right, in sharpest con- 
trast to the uniform assumption of the pseudepigrapha that the final judge is God, not 
Christ ; or God through the Messiah as his representative. 

A single but notable exception to this rule is offered by the section of the 
so-called allegories of the Book of Enoch (sees. 37-72). Authorities are about equally 
divided, in number, between the assignment of this section to a pre-Christian and a 
post-Christian origin, but the weight of evidence is undoubtedly for the former. If 
this conclusion be a correct one, the book anticipates to a remarkable degree our 
Lord's teaching in these things, and was doubtless well known to him. Nevertheless 
it does not represent current apocalyptic thought, nor does it find a parallel in any 
pseudepigraphic writing for a century following. 



